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SANDY  
Sandy was an enslaved African who 
led the first major slave revolt in 
Tobago in 1770. Sandy, from all in-
dications, was a perfectly built en-
slaved African who despised the 
cruel system where his people suf-
fered all unimaginable forms of 
brutality.  
 

He killed his slave master and or-
ganized a number of meetings with 
fellow enslaved Black people to 

plan the revolt before leading his fighters in launching an attack on the British at Fort James in 
Plymouth to capture arms and ammunition. He then moved his fighters to the great house on 
Mount Irvine’s sugar plantation.  
 
The revolt spread to different parts of Tobago and forced the British authorities on the island 
to call in battleships from Grenada to quell the revolt. Sandy and some of his followers were 
never captured but escaped to the Toco/Matelot area of Trinidad from what is now called 

Sandy Point at Crown Point.  
 

AUDREY LAYNE JEFFERS  
Audrey Layne Jeffers was born in Woodbrook, Trinidad and 
Tobago, in 1896. Jeffers was brought up in a comfortable 
home and given the best education available at the time for 
girls. Although she excelled in many areas, her eyes were 
focused on a career in social sciences.  
 
After graduating from primary school, Jeffers went abroad 
to further her education and couldn’t return to Trinidad un-
til the end of World War I. When the war ended, she re-
turned to the island and dedicated her life to providing so-
cial services to the less fortunate in the society. She 
founded the Coterie of Social Workers.  
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This organization was later to become one of the country’s most effective organizations for 
attending to the needs of underprivileged children, with an emphasis on supplying free meals 
to them.  
 

For nearly 50 years, Jeffers ran the institution with the help of dedicated women who assisted 
her in forming branches of the coterie in many parts of Trinidad.  
 

JONAS MOHAMMED BATH  
Jonas Mohammed Bath was a Black Muslim priest 
and member of the Koramantyn tribe in Africa. He 
arrived in Trinidad in 1805 as an enslaved African 
and was put to work on the construction of Fort 
George, Port of Spain.  
 
As a Muslim priest, he had a certain amount of influ-
ence over his fellow Muslims working on the con-
struction of the fort, so he was appointed as an 

overseer or “colonial negro” with pay. From the money he received while working on the fort, 
he acquired enough to pay for the release of 200 of the enslaved Africans on the island.  
 

After the completion of the fort, he purchased several acres of land at Santa Cruz Valley, 
which he named Mizra Estate after the Arabic word for a country estate. He died in Septem-
ber 1838, one month after the emancipation of the enslaved Africans in Trinidad.  

       (CONTINUED ON THE NEXT PAGE) 
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KWAME TURE  
Kwame Ture, also known as Stokely Carmichael, was a 
Trinidadian activist who was active in the 1960s U.S. Civil 
Rights Movement, the Black Power Movement and later 
the global Pan-African Movement. Ture rose to promi-
nence first as a leader of the Student Nonviolent Coordi-
nating Committee (SNCC), later as the honorary prime 
minister of the Black Panther Party and finally as a leader 
of the All-African People’s Revolutionary Party.  
 
Born in Port of Spain, Trinidad, he was 11 years old when 
he and his parents moved to Harlem, New York. He later 
attended Howard University in Washington, D.C., and be-
came dedicated to fighting the struggles of Black people 
across the world.  
 
After there were allegedly several attempts on his life in 
the U.S., he moved to Guinea in 1968. Upon returning to 
the U.S. in 1970, he declared that his return was to wage 
a movement against the poison of drugs in the Black 
community. He later died from cancer in 1998. Ture was 
credited for coining the phrase “Black Power” that was 
used all over the world.  
 

C.L.R. JAMES  
Cyril Lionel Robert James (Jan. 4, 1901 – 
May 19, 1989), best known as C.L.R. 
James, who sometimes wrote under the 
pen name J. R. Johnson, was an Afro-
Trinidadian historian, journalist, socialist, 
theorist, and essayist.   His works are in-
fluential in various theoretical, social and 
historiographical contexts. His work is a 
staple of subaltern studies, and 
he is considered a pioneering and influ-
ential voice in postcolonial literature.  
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His work is a staple of subaltern studies, and he is considered a 
pioneering and influential voice in postcolonial literature. A tireless 
political activist, James’ writing on the Communist International 
stirred debate in Trotskyist circles, and his history of the Haitian 
Revolution, The Black Jacobins, is a seminal text in the literature of 
the African Diaspora.  
 
SOURCE: http://atlantablackstar.com/2014/10/20/5-trinidad-tobago-heroes

-whose-stories-must-told-film/ 
 

 

 

ARTIST: RAS JAHAZIEL - RASTAFARIVISIONS.COM 

http://atlantablackstar.com/2014/10/20/5-trinidad-tobago-heroes-whose-stories-must-told-film/
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Born in South Africa in 1946, Steve Biko co-

founded the South African Students' Organiza-
tion in 1968, subsequently spearheading the 
nation's Black Consciousness Movement, and 
co-founded the Black People's Convention in 
1972. Biko was arrested many times for his 
anti-apartheid work and, on September 12, 
1977, died from injuries that he'd sustained 
while in police custody.  
 
Bantu Stephen Biko was born on December 
18, 1946, in King William's Town, South Africa, 
in what is now the Eastern Cape province. Po-
litically active at a young age, Biko was ex-
pelled from high school for his activism, and 
subsequently enrolled at St. Francis College in 
the Mariannhill area of KwaZulu-Natal. After 
graduating from St. Francis in 1966, Biko be-
gan attending the University of Natal Medical 
School, where he became active with the Na-

tional Union of South African Students, a multiracial organization advocating for the improve-
ment of black citizens' rights.  
 
In 1968, Biko co-founded the South African Students' Organization, an all-black student or-
ganization focusing on the resistance of apartheid, and subsequently spearheaded the newly 
started Black Consciousness Movement in South Africa.  
 
Biko became SASO's president in 1969. Three years later, in 1972, he was expelled from the 
University of Natal due to his political activism. That same year, Biko co-founded another 
black activist group, the Black People's Convention, and became the group's leader. This group 
would become the central organization for the BCM, which continued to gain traction 
throughout the nation during the 1970s.  
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In 1973, Biko was banned by the apartheid regime; he was forbid-
den to write or speak publicly, to talk with media representatives 
or to speak to more than one person at a time, among other re-
strictions. As a result, the associations, movements and public 
statements of SASA members were halted. Working undercover 
thereafter, Biko created the Zimele Trust Fund to aid political pris-
oners and their families in the mid-'70s.  
 
During the late '70s, Biko was arrested four times and detained for 
several months at a time. In August 1977, he was arrested and 
held in Port Elizabeth, located at the southern tip of South Africa. 
The following month, on September 11, Biko was found naked and 
shackled several miles away, in Pretoria, South Africa. He died the 
following day, on September 12, 1977, from a brain hemorrhage—

later determined to be the result of injuries he had sustained while in police custody. The 
news of Biko's death caused national outrage and protests, and he became regarded as an in-
ternational anti-apartheid icon in South Africa.  
 
The police officers who had held 
Biko were questioned thereafter, 
but none were charged with any 
official crimes. However, two dec-
ades after Biko's death, in 1997, 
five former officers confessed kill-
ing Biko. The officers reportedly 
filed applications for amnesty to 
the Truth and Reconciliation Com-
mission after investigations impli-
cated them in Biko's death, but 
amnesty was denied in 1999.  
 
In 1970, Biko married Ntsiki Mashalaba. The couple later had two children together: sons 
Nkosinathi and Samora. Biko also had two children with Mamphela Ramphele, an active 
member of the Black Consciousness Movement: daughter Lerato, who was born in 1974 and 
died of pneumonia at 2 months old, and son Hlumelo, born in 1978. Additionally, Biko had a 
child with Lorraine Tabane in 1977, a daughter named Motlatsi.  
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BREAKING THE SPELL OF THE ZOMBIE 
How Far Have Blacks Emerged From The Spell Of Zombie-Fication? 

By Ras Jahaziel 

Ben-Jochannan: “The Need for Afrikan History in Solving the 'Black' Mental Health Crisis in 
'America' and the World. The most frustrating thing that confronts the African liberation 

struggle is not the blind arrogance and intransigence of THE WHITE WORLD ORDER, but the 
blind cooperation that the victims of white racism give to their masters. Whether it be  

stupidity, ignorance or lack of over-standing, there is still present amongst the vast majority of 
Blacks around the world, a firm resolve to cling to the yoke of racial subjugation. Perhaps it is 

a case of having worn the yoke so long that it has become "normal" and acceptable.“ 
 

Before being colonized and domesticated, THE MELANIN PEOPLES still had their sanity, and 

they naturally resisted the ICE-MAN'S efforts to recreate them in a new image based upon the 
premise that they were an inferior species that needed to be "civilized." They had the fore-
sight to understand that further on in the future, under the guise of civilizing them, THE ICE- 
MAN intended to DOMESTICATE them like dogs and cats so that their sole purpose for living 
would be to serve an owner, as is the case with many Blacks today.  
 
In those early days before colonialism, domestication, and zombie-fication, common sense 
was common, and there were many MELANIN PEOPLE who could see that change to the 
slavemaster's name represented the beginning of the process of ZOMBIE-FICATION. To such 
Melanin Peoples, it was quite clear that by renaming them, the U-ropean intended to cut 
them off from their ancestors and exile their spirit to that part of the spirit world that is re-
served for ZOMBIES, NEGROES and other such non-entities who never ever know where they 
are going or where they are coming from. In the eyes of a people who had long sought to 
safeguard their infinity by maintaining an unbroken link with their ancestors, that would be 
the ultimate disgrace, for it meant giving up sovereignty over their own souls and eventually 
disowning or losing the memory of their origins. 
 
THE MELANIN PEOPLES understood that in becoming John Brown or Tom, Dick and Harry 
there would ultimately be a severe spiritual disconnection from their source. They had no 
problem in understanding that the name of a person ought to be respected as that sacred 
space which distinguishes the individual as a unique soul within a broader cultural context 
that leads back to haloed origins. Hence for the African, names not only had meanings that 
positively affirmed the individual's self-worth and sense of unique identity, but they were also 
HALOED AND UN-TRANSLATABLE SOUNDS that echoed from the soul of a distant history.  
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BREAKING THE SPELL OF THE ZOMBIE 
How Far Have Blacks Emerged From The Spell Of Zombie-Fication? 

By Ras Jahaziel 

Part of the secret of making a ZOMBIE is to strip a living soul of 
his identity and rename him in a way that says HE IS NOW THE 
PROPERTY OF THE NAMER. Because his right to self-definition is 
stripped away, his soul is therefore dislocated from its place and 
set a-wandering in the barren wilderness of confusion where it 
eventually succumbs to amnesia. This explains the condition of 
so many Blacks today. They are under a spell, locked in a state of 
amnesia. Bound by such chains of inferiority, the Zombie no 
longer aspires to be free from his master, for he has become a 
creature of his master's invention. He has been conditioned to 

see himself like clay in the potter's hand, and his will is no longer his own. He believes that he 
needs his master and gratefully clings to the garments of slavery in which his master has 
clothed him. Little does he realize that the first thing that amazes the free people of other 
races when they see him, is how remarkably long his slavery cloak has been able to endure.  
 
When this process of ZOMBIE-FICATION has taken place long enough, the ZOMBIE will act like 
any other domesticated creature. Every unnatural condition that was imposed on him by 
force will be accepted and embraced with enthusiasm. Take for instance those Blacks who 
were captured and transported to THE ICE-MAN'S habitat in the northern regions of the earth 
with all its ice and snow and near-zero degree temperatures. When they were first brought to 
such regions, the first reaction of The Melanin Peoples was to shudder in disgust and long for 
the day of return to the land of warmth under the sun, that place where the Creator had 
placed them from the very beginning of times. But after a period of being FORCIBLY 
"seasoned" and zombified by THE ICE-MAN, such Blacks learned to "stay put." They had now 
forgotten their origins and were now willing to pattern themselves after THE ICE-MAN, their 
master. Having lost their identity and their soul, they had now become SOURCE-LESS crea-
tures called "NEGROES." Because THE ICE-MAN had now become their god and their creator, 
it was easy to accept that wherever "GOD" placed them had to be good enough for them. 
Gone was Kunta Kinte's vision of returning home to warmer climes.           (CONT. ON THE NEXT PAGE) 

RAS JAHAZIEL  
THE REVELATOR 
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The whole thinking of THE ZOMBIE goes like this: "Whatever the Ice-man does is good enough 
with me. He called me Tom Brown and that is cool, even though just like a prison number it 
makes no sense other than the affirmation that I am now THE ICE-MAN'S PROPERTY. Since I 
am already his tool I may as well be contented to be his fool. If he places me on the North 
Pole I will learn to love it, because THE ICEMAN KNOWS BEST." After such a long sojourn on 
the Plantation, there are very few wise men remaining who understand that when a name is 
stripped of meaning and the echo of its sound begins in THE BIG HOUSE, that soul has been 
spiritually assassinated.  
 
But on the spiritual level, the ZOMBIE-FICATION or DOMESTICATION that now plagues the Ne-
gro is more serious than that, for it has also entered into the realms of his perception of THE 
GOD-HEAD. A few thousand years ago during the Roman dispensation, The Ice-man discov-
ered that a certain local hero in Galilee was about to become a legend. Some had said that 
this Black man would become A GOD to his people. So what did the Romans do? They killed 
the man, RENAMED HIM after his death and resurrected him IN A WHITE IMAGE. But why did 
they do such a thing like that and try to translate the un-translatable? They realized that THE 
POWER TO NAME A PEOPLE'S GOD also gave them the authority TO STAND IN THE PLACE OF 
THAT GOD.  
 
Do you think it is an accident that a certain man today called The Pope has a title which is in-
terpreted "HE WHO STANDS IN THE PLACE OF CHRIST"? By renaming the man and recreating 
his image in a completely dissimilar form, The Ice-Man effectively secured for THE IMPER-
SONATOR that worship which would have otherwise gone to the original man. By surrounding 
THE FALSE NAME with an aura of fear and reverence, and spectacular ritual, the reign of the 
impersonator was secured. 
 
If we were fully cognizant of the sanctity and inviolability of a person's name as did our ances-
tors, we would never settle for those names that THE ICE-MAN, THE SLAVER AND THE IMPOS-
TER invented. 
 
The present wide-spread acceptance of the names and definitions that have been imposed by 
THE SLAVE MASTER is a sure indication of how far Negroes have emerged from the spell of 
ZOMBIE-FICATION.                             (CONTINUED ON THE NEXT PAGE) 

BREAKING THE SPELL OF THE ZOMBIE 
How Far Have Blacks Emerged From The Spell Of Zombie-Fication? 

By Ras Jahaziel 
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When will we break the spell that has artificially placed THE ICE-MAN in the center of the 
Black constellation? How long will we "stay put" ? How can we truly reject slavery without ex-
pelling THE SLAVER from the seat of our God-head? 

FOR MORE ART AND WRITINGS OF RAS JAHAZIEL VISIT — RASTAFARIVISIONS.COM 

BREAKING THE SPELL OF THE ZOMBIE 
How Far Have Blacks Emerged From The Spell Of Zombie-Fication? 

By Ras Jahaziel 



16 

THE CALABASH E-MAGAZINE 

HOW MARCUS GARVEY INFLUENCED TRINIDAD 
By Kim Johnson 

Throughout the whole of last week, Marcus Garvey's birthday was commemorated at the 

Abiadama Centre for Lifelong Learning. There were lectures and displays on things African, 
music and food from the motherland, all in celebration of the great leader of the African dias-
pora who was born on August 17, 1887 and died on June 10, 1940. 
 
Today he is vaguely known in Trinidad mainly through the influence of reggae music, but in 
the 1920s and 1930s he was the most famous, most loved and most hated black man in the 
world. Garvey's organization, the United Negro Improvement Association (UNIA), had millions 
of supporters in branches throughout the world; his newspaper Negro World was sold - and 
banned - wherever there were Africans. And Trinidad was no exception. 
 
Furthermore, Trinidadians played central roles in the Garvey movement, starting with Charles 
Zampty from Belmont, who met Garvey in Panama. Zampty migrated to New York in 1918 and 
by the following year founded a branch in Detroit. In 1922 he was the UNIA auditor - a post he 
held until 1977 when he met Tony Martin. 
 
But it was the 1919 dockworkers' strike that revived the dormant Trinidad Workingmen's As-
sociation (TWA) and introduced Garveyism to the masses. Howard Bishop, the leading light in 
the TWA, reprinted articles from Negro World in the Association's Labour Leader. TWA secre-
tary James Braithwaite was on occasion president of the Port of Spain UNIA. 
 
Such was the fear Garvey instilled in the colonial authorities that Negro World was banned in 
Trinidad as in many British colonies throughout the world. Braithwaite, for calling the 1919 
strike, was jailed for 30 days. Other TWA leaders were deported, including Grenadian John 
Sydney de Bourg, who went to New York where he became the UNIA's Leader of the Negroes 
of the Western Provinces of the West Indies and South and Central America. 
 
De Bourg became Garvey's right hand man and he was made a Knight Commander of the Nile 
and Duke of Nigeria and Uganda, and was awarded the Gold Cross of African Redemption. 
Sadly, de Bourg fell out with Garvey and testified against him in the infamous 1932 trial. 
 
Trinidadians also held shares in the UNIA's Black Star Line. Randolph Flanner and Allan Ber-
ridge, both workers from the Government Foundry, became engineers for the Line's ships. 
Joshua Parris was a fireman there too. But the links between Trinidad and Garvey grew closer 
in the form of the flamboyant Hubert Fauntleroy Julian, a.k.a. the Black Eagle. 
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HOW MARCUS GARVEY INFLUENCED TRINIDAD 
By Kim Johnson 

Reputedly the first black man to qualify as a pilot in the US, Julian flew a Curtis biplane 
painted with UNIA slogans as a surprise for Garvey's 1922 Convention. He buzzed the parade - 
there were as yet no restrictions against low flying - and later Garvey introduced him to a 
mass meeting as an example of black achievement. 
 
By then there were over 30 UNIA branches in this country (Jamaica had only ten). Garvey his-
torian Tony Martin lists the following as having UNIA branches: Balandra Bay, Carapichaima, 
Caroni, Cedros, Chaguanas, Couva, D'Abadie, Enterprise, Gasparillo, Guaico, Iere Village, La 
Brea, Los Bajos, Mucurapo, Marabella, Matura, Morne Diablo, Moruga, Palmyra, Penal, Port of 
Spain, Princes Town, Rio Claro, Ste Madeleine, San Fernando, Siparia, Tableland, Victoria Vil-
lage and Williamsville. 
 
These organizations stimulated African racial pride and self-reliance but doubled as friendly 
societies to pay death benefits. In March 1922, the charter for the Port of Spain branch was 
unveiled at the Ideal Hall on Tragarete Road. 
 
The meeting started at 3 p.m. with a procession of UNIA youth and the UNIA choir. Local UNIA 
President Stanley Jones, Vice President Thomas O'Neale, Chaplain Reginald Perpignic, Black 
Cross Nurses Director Louise Crichlow and Commissioner for Trinidad Percival Burrows fol-
lowed before a detachment of Black Cross Nurses. 
 

Dressed like an Ethiopian queen, Nauma Braithwaite unveiled the Charter. Burrows presented 
each officer with his emblem of office - a gavel for the President, a Bible for the Chaplain, and 
so on. TWA leader Howard Bishop delivered the feature address. 
 
Burrows eventually became the  UNIA Commissioner for District 5 of the Foreign Fields - 
which included Trinidad, Grenada, St Vincent, Brazil, Colombia and Venezuela. Surprisingly, 
one Hucheshwar Mudgal, who was born in India and grew up in Trinidad before moving to the 
US, became editor of the Negro World and was foreign affairs columnist for Garvey's Daily Ne-
gro Times. 
 
Cyril Crichlow, a Trinidadian in New York, was the official UNIA reporter and he moved to Libe-
ria with Garvey when the latter attempted to shift base to Africa. Crichlow got into a squabble 
with the Liberian UNIA leader Gabriel Johnson and Crichlow sought the assistance of the US 
minister in Monrovia and sued Garvey for backpay. 
 

(CONTINUED ON THE NEXT PAGE) 
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HOW MARCUS GARVEY INFLUENCED TRINIDAD 
By Kim Johnson 

Due to hostile propaganda, but also because of its latter day connection with Rastafarianism, 
Garvey's message is thought to be a simplistic one of repatriating all black people to Africa. 
Actually, Garvey preached that the Negro race needed a strong nation which would necessar-
ily be based in Africa, for the protection of black people the world over, much as Europeans 
and Americans are protected by their countries. 
 
Nor was Garvey's idea of racial pride a matter of envy towards other races. Rather, he advo-
cated self-discipline as the basis of pride, and was severely critical of complainers: "We are 
too envious, malicious and superficial, and because of this we keep back ourselves." 
 
By the time Garvey finally got permission to visit Trinidad in 1937, the UNIA had been broken 
by internal corruption and US government harassment (both given great assistance by Trinida-
dians). He was given a big welcome at the Globe cinema. Smoke from June 19th was still in 
the air, but Garvey agreed to not hold public meetings. His friend Capt. A. A. Cipriani had criti-
cized Butler and the strikers, and Garvey was succumbing under the conservatism that age 
brings. 
 
Three years later he died of heart failure in London. 
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Thousands of years ago, 

civilizations flourished in 

Africa which suffer not at 

all by comparison with 

those of other continents. 

In those centuries,  

Africans were politically 

free and economically  

independent. Their social 

patterns were their own 

and their cultures truly  

indigenous. 

- Haile Selassie 
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 L it t l e  B lack  Boy 
 

When the smiles turn to frowns,  

you know you've reached that stage  

High Society is scared shitless,  

so they've prepared a cage.  

 

Look at him they say, A Negro big and black  

Best we cage him now before he attack  

But just a few years earl ier, he was al l  nice,  

smart , funny, and cute  

But at this point in time he's the scariest brute.  

 

See the way he plays the f ield  

Have you seen him run the track?  

Ever seen him dunk the bal l?  

How about swing the bat?  

 

We gotta do something, he's dominant in every f ield  

Could you imagine this Negro on the battle f ield?  

Best we do something now  

Best we do something fast  

 

In every f ield this Negro kicks ass  

Come on, hurry up!  

We can't waste no time 

We gotta do something before he develops his mind  

Come on, hurry up!  

Do I  have to repeat myself again?  

Best we do something before he develops his brain  

 

Bongo Joe 
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The Coral Gardens Incident of April 12, 1963, better known to 

Rastafari as “BAD FRIDAY", is considered by some an ethnic cleansing 
by the Government of Jamaica. 
 
In the years before the Jamaican Independence, there was concern in 
the upper class that Marxist extremist embolden by Fidel Castro's 
overthrow of Batista in Cuba in 1959, might influence militant Rasta 
to do the same in Jamaica. 
 
In 1958, the Rastafari elder Reverent Claudius Henry prophesied the 

5th October as decision day, when Israel’s scattered children will 

return to Africa. The Reverent also created and distributed a blue card 

for one shilling which would be used instead of a passport to Africa. Hundreds of Rastafari 

congregate in Kingston with the expectation to repatriate. The prophecy was not realized, 

there were much frustration and suffering among Rastafari, some who had sold their 

belongings or gave them away with the anticipation of departing to Africa, however, Henry 

managed to keep things together. 

In 1960, the police raided Rev Henry's Head Quarters in Kingston and discovered an arms 
cache and letters written by Henry to Fidel Castro inviting him to take over Jamaica before 
their departure to Africa, it was done in light of Fidel Castro's overthrow of Batista in Cuba in 
1959. 
 
Henry and his wife and several others were charged with treason. Before the case could be 

heard two British soldiers were killed in ambush by Henry's son Ronald, a Black Nationalist 

activist from the USA. Ronald and his group named "The First Africa Core", had established a 

guerrilla training camp in a remote area of Red Hills overlooking the city. 

(CONTINUED ON THE NEXT PAGE) 

RAS FLAKO TAFARI 
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For six days, Ronald Henry and his associates were hunted down with the largest search 
operation that Jamaica had ever witnessed with close to police and military personnel taking 
part. 
 
Rastafari was viewed as a serious security threat by M.G. Smith who advised Premier Norman 
Manley in a letter describing the situation as, "Revolution becomes redemption with 
Repatriation as the issue provoking bloodshed". 
 
The Marxist vanguard now wears a nyahbinghi cloak and in those days Rastafari was seen as 
disreputable thieves and murderers by the PNP the JLP and the middle and upper class who 
had challenged the dreadlocks appearance, Rasta talk and the smoking of ganja. 
 

The persecution of Rastafari by the Jamaican Government started way back in 1930 when 
according to the Jamaican Observer, for preaching against the British Monarchy and pledging 
open allegiance towards the Ethiopian Emperor Haile Selassie, Howell and Hinds were 
arrested and charged in January 1934 in St Thomas for sedition.  The trial of those early 
Rastafari preachers was heavily reported by the Daily Gleaner and followed by the general 
populous as Jamaicans became exposed to anti-Rastafari sentiments.  By the time of the Coral 
Gardens events in 1963 the Jamaica Labour Party was in power and plans were made to 
develop prime St James properties into exclusive enclaves for tourist. The problem was these 
were areas occupied by Rastas and it was feared that the tourist would be frightened by the 
dreadlocks brethren. 
 
On April 11, 1963, there was a series of incidents in Coral Gardens resulting in the  burning 
down of a gas station and the death of 8 people including two policemen.  According to 
Professor Horace Campbell, the brethren had claimed freedom of movement for themselves 
and for other oppressed Jamaicans, they were being prevented from walking along the area 
of the areas of the coast close to the Half Moon Bay Hotel, these areas were being segregated 
in order to make the Montego Bay area ready for international investments in Tourism. The 
biggest land owner in St James in those days was Sir Francis Moncrieffe Ker-Jarrett who 
continued to petition the Governor of Jamaica and the colonial office to clamp down on 
Rastafari whom he describes as an undesirable sect and the government should do whatever 
to discourage their activities.  During the later years of the 1950’s, Kerr-Jarrett was being one 
of the conservative movement to appear in Jamaica under the guise of moral rearmament. In 
the year 1951-1960, he was one of the principal patron of this conservative cold war pseudo-
religious patriotic movement.         
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The vagrancy laws were strongly used to suppress the Rastafari movement; it was a time of 

jail house and police brutality. 
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COORDINATORS OF THE CROSS RHODES PROJECT 
FROM LEFT: CLIVE NUNEZ, KHAFRA KAMBON & SHABAKA KAMBON 

STAND IN COLUMBUS SQUARE YESTERDAY WHERE THEY STAGED A  
SPIRITED DEMONSTRATION CALLING FOR THE REMOVAL  

OF PORT-OF-SPAIN'S COLUMBUS STATUE.  
PHOTO BY SHANE SUPERVILLE  
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Days after the statue of Christopher Columbus in East Port of Spain was defaced, director and 

coordinator of the Cross Rhodes Freedom Project, Shabaka Kambon, has distanced the organi-
sation and himself by denouncing the act and criticising the perpetrators. 

Kambon delivered a letter requesting the removal of Columbus’ statue in Port of Spain to 
Deputy Mayor Hillan Morean at City Hall. He said that while the statue continues to serve as a 
reminder to TT’s colonial past, he was not pleased with its desecration. 
 
Kambon who has long advocated a revisionist approach to Trinidad’s culture and history, says 
that the removal of the statue would mark a step forward for Port of Spain as it remains a 
monument to the genocide of TT’s first peoples and an insult to their ancestors. He called on 
leaders and academics to rally behind the call for revisionism and end the white-washing of 
history.  
 
“We are pushing for a complete overthrow of the conventional imperial narrative that is being 
taught to our children all across the Caribbean. Every single indigenous leader we interviewed 
during a recent meeting at Santa Rosa agreed that Columbus had to go. Over the past few 
years, statues have been removed, so this is a part of a larger global movement.”  
 
Kambon added that greater introspection was needed to restore Trinidad and Tobago’s pre-
colonial history. Speaking in reference to a recent radio interview with author Michael An-
thony, in which Anthony said that colonisers had the right to name the streets and districts of 
Trinidad.  
 
Morean spoke to reporters, after receiving the letter, that he welcomed calls from all groups 
who may seek to improve the state of Port of Spain and he intends to present the letter to the 
city council’s planning and development committee. 

“We want to wish the First Peoples all the best as we celebrate on Friday (today), I would like 
to thank the Cross Rhodes Freedom Project, the Council is always appreciative of any propos-
als from the public. This will be taken before the council as soon as tomorrow during a meet-
ing with our planning and development committee,” Morean said. 
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Morean also invited the project to bring forth ideas that 
would uplift Port of Spain and said that recent initiatives 
such as the renaming of Queen Street, have yielded posi-
tive results and looked forward to additional projects.  
 
 

SHABAKA KAMBON, COORDINATOR  & 
FOUNDER OF THE CROSS RHODES  
FREEDOM PROJECT  STANDS WITH  

A PICKET SIGN NEAR  
COLUMBUS  STATUE IN DOWNTOWN   

PORT-OF-SPAIN YESTERDAY.  
KAMBON  IS CALLING FOR  A REMOVAL  

OF THE STATUE AND AN END TO A 
'WHITEWASHING ' OF HISTORY  IN T&T. 

 
PHOTO BY SHANE SUPERVILLE  

STATUE OF CHRISTOBAL COLON (CHRISTOPHER COLUMBUS)  
IN DOWNTOWN PORT OF SPAIN. 

Source: 
http://newsday.co.tt/2017/10/13/kambon-

denounces-columbus-statue-defacing/ 

 
Photos By Shane Superville 
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Hi, I am Ijeoma Oluo, and I am a mixed race black woman who was 

raised by a white mother in this very white city. 
 
I have a Ph.D. in whiteness, and I was raised in "Seattle nice." I was 
steeped in the good intentions of this city and I hate it. 
 
I love this city. I love you guys. Also, I hate it. I really do. 
 
Listen to Ijeoma Oluo's speech from the "Interrupting Whiteness" 
event, co-hosted by KUOW and the Seattle Public Library. 

 
And I'm going to talk a little bit about why. I write about race, and I'm regularly reached out to 
by really well-meaning white people who want to explain to me what my work is like to them 
as a white person and the white perspective that I'm missing. 
 
And the only part of the white perspective I'm missing is the ability to be unaware of the 
white perspective. 
 
That may sound a little arrogant, but if you are a person of color who grew up in an area like 
this, you understand that every decision you make, you're going, "What will white people 
think about this?" You have to. You find out around kindergarten, usually, that you've mis-
judged something and there were disastrous consequences. Maybe at a friend's house you're 
no longer allowed to go to, or a letter home from your teacher. 
 
But you know really quickly that if you don't know what white people want – what they're do-
ing and why; what's going to make them mad; what's going to make them scared; what's go-
ing to make them happy – you will not be able to go anywhere. 
 
Not only are you hyper aware of your blackness or your identity of color because there is a 
spotlight on you 24/7, especially in a city like this where there are five of you, you have to be 
hyper aware of whiteness as well. And what I've noticed is that nothing really threatens the 
Seattle identity of liberal utopia more than asking white people to acknowledge what white-
ness is and where it is in their lives. 
 
People tell me to stop making things about race all of the time. But when you are not making 
things about race, you're making them about whiteness all of the time. 

IJEOMA OLUO 



33 

THE CALABASH E-MAGAZINE 

Every decision that you make with ease is made with whiteness. Every door that opens for 
you is opened by whiteness. And I know this sounds like I am taking away all of your achieve-
ments, and I'm not. But I need you to understand that from the Constitution to our education 
system to our pop culture – everything that we do is steeped in whiteness. 
 
And when you do not acknowledge that, you make it about race. Because then I have to navi-
gate what you won't see. I am tripping over the roadblocks that you don't even know that 
you're placing in front of me. 
 
I am drowning in the whiteness, and you can't help me if you can't see it. 
 
Now, it's uncomfortable – it is uncomfortable to realize how much easier you may have had 
things. It is uncomfortable to realize that a lot of the benefits that you may have came at the 
expense of other people. That makes you feel bad; it makes you feel guilty. And I do not have 
a solution for that because it should make you feel bad and it should make you feel guilty. 
That is not my goal. (I mean sometimes it makes me smile.) 
 
I have bigger things to worry about. But I will say this: It will not kill you. But if you don't see 
it, it will kill me, or it will kill my brother, or it will kill my son. You have to get used to this. 
We are drowning in it and the least you can do is be uncomfortable. Be uncomfortable a lot. 
And if you are comfortable, take that as a sign that you need to make things more uncomfort-
able. 
 
Do not wait until you are ready to sit down and address race to address race. Because I do not 
get to decide when to address race. I don't get to say, "I feel safe, I feel comfortable; I'm going 
to look at racism now," because racism hits me in the doctor's office. It hits me when I'm driv-
ing down the street. It hits me when I'm taking my kids to a movie. 
 
Get used to being uncomfortable. Be the person that nobody wants to invite to dinner party. 
You are going to get pushback. And I think we've seen a lot of pushback to the change in na-
tional discussion around race. And a lot of what I hear from people is, "See, this is what hap-
pens. You push too hard. You're going with these identity politics." 
 
Of course there's going to be pushback. To investigate whiteness is a threat to identity, to 
comfort, to privilege, to status. 
 

(CONTINUED ON THE NEXT PAGE) 
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But what is the alternative? Is the alternative then to back off? People are dying. 
 
You just keep pushing. You keep going. People push back when they are threatened. And I 
would love to say that this is not a threat. I would love to say that it is a win-win to address 
whiteness, but it's not. 
 
Some of what you have, you don't deserve. But when you can see your identity clearly as it is, 
the good and the bad; when you can see where your whiteness is more than your heritage, 
more than just culture, but also a system of oppression, you then have the power to do the 
work to redefine it to something that you can be proud of. 
 
You can't fake it. You cannot just pick up the positive and say that that's all that there is. This 
will be uncomfortable and it will be painful. 
 
But if you continue to do the work, you will have a sense of authenticity in yourself that you 
have never known. You will stop having to steal all of our stuff. You will have your own stuff! 
And that's really what I need you to do. I don't need someone standing right next to me doing 
what I'm doing. If black people could end racism, we would have ended racism. We have died 
trying to end systemic racism. I need you to do the work in your community. And it starts with 
looking at the day-to-day things. 

ARTIST: RAS RAVIN-I 
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What will kill me may not be a cop. It will be my lack of access to quality medical care. It will 
be my lack of access to quality education. It will be the loans that I am denied. It will be all of 
the thousands of cuts that people of color endure every single day in white supremacist soci-
ety. And that is where your life intersects with it. 
 
Every time you go through something, and it's easy for you, look around and say, "Who is it 
not easy for? And what can I do to dismantle that system?" But in order to do that, you have 
to be willing to look at it and see it as a part of the system of whiteness because that's what it 
is. 
 
And then eventually you will not be so tense. You will not be so defensive, because you will 
know that even if you aren't there, you are actually doing concrete things to make whiteness 
something that helps instead of hurts. And I know you can do that. I've seen what white peo-
ple can do when they put their minds to things. 
 
I love you, Seattle, and I hope that we can start looking at kindness, which is honest and built 
with love, over niceness, which prioritizes comfort over safety. We can do this. But first you 
have to start with yourselves, and then you'll find your place every single day. You can make a 
measurable impact on not only the lives of people of color but your own life as well. 
 
Thank you. 
 
Ijeoma Oluo, writer and speaker, is editor-at-large of The Establishment, a media platform run 
and funded by women. She is a frequent guest on KUOW's Week in Review. She shared her 
thoughts at “Interrupting Whiteness,” an event held on June 1 at the Central Library, co-hosted 
by KUOW Public Radio. This is a transcript of her speech. 
 

SOURCE: http://kuow.org/post/ijeoma-oluo-i-am-drowning-whiteness 
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